THE INDIVIDUAL SELF IN THE PHILOSOPHY OF SRI AUROBINDO

and his definition of the sarira does not lend itself to this inter-
pretation.

If again we accept the Divine is resident in the heart of
every self in the literal sense we shall have a dyarchy or dual
government of the individual organism however harmonious
their relationship might be through the willing and consecrated
surrender of the individual soul to the Divine. Ramanuja saw
clearly this possibility but it was inevitable in the ascent, as also
in intimate union, to dislodge or absorb the individual into the
One Divine.1 The highest consciousness at which he arrived
was the experience of love that means co-existence sammadhi-
karanya in mystical consciousness.

In the philosophy of Sri Aurobincio since the individual
souls are not impermanent, and are not sheaths but real eternal
many of the Divine, and cannot be at any time merged or
absorbed into the One except in the sense of being withdrawn
into the potential condition (suksmavasthS), their freedom or
liberation is the freedom in the One. This mukti is something
that enriches the soul or the self and is different from the causal
condition of potential existence, the inchoate homogeneity. The
liberated condition in Sri Aurobindo's philosophy is one rich
integral omniplanal perfection lit with the experience of Seer-
ship. This is due to the evolutionary ascent of delight culmi-
nating in the double experience of multiplicity and oneness
simultaneously.   Such an experience is impossible in the
mechanical dispensation of dcchddana or veilings or limitations,
for according to the systems of Mdyd and others, liberation is
indistinguishable from laya, cosmic withdrawal, or when indivi-
dually applied, nirvana, cessation. Ramanuja saw clearly this
tr^ith even as Sri Aurobindo has. The evolutionary theory of
Sri Aurobindo however grants to the eternal multiplicity of the
Divine a possibility of the Vision of ultimate transformation and
attainment of all that exists in the One Atman, in and through
Itself.  Thus the radical affirmation of the oneness of the
individual soul with the Divine is rendered possible. Such a
unity-experience is impossible without the Divine being that in
its multiplicity. The individual soul' is in any case not
originated nor annulled ; it is a real individual, finite in so far
as it is the many, but it is not because of that imperfect,

1 The defect of KaJpand'ganra'vam or multiplication of categories in
violation of the principle of the Occam's razor is refuted by orthodox logicians
in cases where the 6ruti or 6abda-pramanam sanctions or affirms more cate-
gories in violation of the intellectual principle.
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